Revealed  in  Makkah 


^  ^joiJ 

In  the  Name  of  Allah,  the  Most  Gracious,  the  Most 
Merciful 

JjjlaluiJ  Uj  ^Ij  j 

68:1  Nun.  By  the  pen  and  by  what  they  Yastur. 

Oj? ^  ciu!  llo 

68:2  You,  by  the  grace  of  your  Lord,  are  not  insane. 

uJ^  JJÓ  !  jkV  t!ll  J 

68:3  And  verily,  for  you  will  be  reward  that  is  not 
Mamnun. 

j 

68:4  And  verily,  you  are  on  an  exalted  character. 
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0^"  ^  o  A"  'i 


UJ>^J 

68:5  You  will  see,  and  they  will  see, 

68:6.  Which  of  you  is  afflicted  with  madness. 

jA  j  (jc.  l^jJa  ^j-oJ  jA  t^j 

68:7  Verily,  your  Lord  is  the  best  Knower  of  him 
who  has  gone  astray  from  His  path,  and  He  is  the 
best  Knower  of  those  who  are  guided. 


We  have  already  discussed  the  special  letters  of  the  Arabie 
alphabet  at  the  beginning  of  Surah  Al-Baqarah.  Thus,  Allah's 
saying, 


...  u 

Nun,  is  like  Allah's  saying,  (Sad),  and  Allah's  saying, 
Ó  (Qaf),  and  similar  to  them  from  the  individual  letters 
that  appear  at  the  beginning  of  Qur'anic  chapters.  This 
has  been  discussed  at  length  previously  and  there  is  no 
need  to  repeat  it  here. 


The  Explanation  of  the  Pen  ConcerningI 


Allah's  statement, 

... 


By  the  pen, 

The  apparent  meaning  is  that  this  refers  to  the  actual 
pen  that  is  used  to  write.  This  is  like  Allah's  saying. 
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'4jj  \'j\ 

Read!  And  your  Lord  is  the  Most  Generous.  Who 
has  taught  by  the  pen.  He  has  taught  man  that 
which  he  knew  not.  (96:3-5) 

Therefore,  this  statement  is  Allah's  swearing  and 
alerting  His  creatures  to  what  He  has  favored 
them  with  by  teaching  them  the  skill  of  writing, 
through  which  knowledge  is  attained. 

Thus,  Allah  continues  by  saying, 


(^ )  ... 


and  by  what  they  Yastur. 

Ibn  'Abbas,  Mujahid  and  Qatadah  all  said  that  this 
means, 

"what  they  write." 

As-Suddi  said, 

"The  angels  and  the  deeds  of  the  servants  they 
record." 

Others  said, 

"Rather,  what  is  meant  here  is  the  pen  which 
Allah  caused  to  write  the  decree  when  He  wrote 
the  decrees  of  all  creation,  and  this  took  place 
fifty-thousand  years  before  He  created  the 
heavens  and  the  earth." 

For  this,  they  present  Hadiths  that  have  been  reported 
about  the  Pen. 
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Ibn  Abi  Hatim  recorded  from  Al-Walid  bin  'Ubadah  bin 
As-Samit  that  be  said, 

"My  father  called  for  me  when  be  was  dying  and 
be  said  to  me:  'N/erily,  I  beard  tbe  Messenger  of 
Allab  say, 

'Jlla  U  'Jjt  bl 

?L_&!  Uaj  Ljj  Ij  itjla 

Jjtll  ^1  ijjis  jA  Uj  j'^1  :'J1 

Venly,  tbe  first  of  wbat  Allab  created  was  tbe  Pen, 
and  He  said  to  it:  "Write." 

Tbe  Pen  said:  "O  my  Lord,  wbat  sball  I  write" 

He  said:  "Write  tbe  decree  and  wbatever  will 
tbrougbout  eternity."" 

Tbis  Haditb  bas  been  recorded  by  Imam  Abmad  tbrougb 
various  routes  of  transmission. 

At-Tirmidbi  aiso  recorded  it  from  a  Haditb  of  Abu  Dawud 
At-Tayalisi  and  be  (At-Tirmidbi)  said  about  it,  "Hasan 
Sahih,  Gharib." 


ISwearing  by  the  Pen  refers  to  the  Greatness  of  the  Prophei 


Allab  says, 

You,  by  tbe  grace  of  your  Lord,  are  not  insane. 

meaning  --  and  all  praise  is  due  to  Allab  --  'you 
are  not  crazy  as  tbe  ignorant  among  your  people 
claim.  Tbey  are  tbose  wbo  deny  tbe  guidance  and 
tbe  elear  trutb  tbat  you  bave  come  witb. 
Tberefore,  tbey  attribute  madness  to  you  because 
of  it.' 
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(f)  ^  (j]j 

And  vehly,  for  you  will  be  reward  that  is  not  Mamnun. 

meaning,  'for  you  is  the  great  reward,  and 
abundant  blessings  which  will  never  be  cut  off  or 
perish,  because  you  conveyed  the  Message  of 
your  Lord  to  creation,  and  you  were  patient  with 
their  abuse.' 

The  meaning  of  Jp  (not  Mamnun)  is  that  it  will 

not  be  cut  off. 

This  is  similar  to  Allah's  statement, 


*' J  ■  ^ 


■  \  T.r- 


a  gift  without  an  end.  (11:108) 
and  His  statement, 

Ąo  '  >  o  o  i  o  f 

PJlAJi  JJC.  j^l 

Then  they  shall  have  a  reward  without  end. 
(95:6) 

Mujahid  said,  (Without  Mamnun)  means 

"Without  reckoning." 

And  this  refers  back  to  what  we  have  said  before. 


The  Explanation  of  the  Statement:  "Yerily,  You  are  on  an| 


Concerning  Allah's  statement. 

And  verily,  you  are  on  an  exalted  (standard  of) 
chara  eter. 

AI-'Awfi  reported  from  Ibn  'Abbas, 
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"Venly,  you  are  on  a  great  religion,  and  it  is 
Islam." 

Likewise  sald  Mujahid,  Abu  Malik,  As-Suddi  and  Ar-Rabi' 
bin  Anas.  Ad-Dahhak  and  Ibn  Zayd  aiso  sald  this. 

Sa'id  bin  Abi  'Arubah  reported  from  Qatadah  that  be 
sald  concerning  Allah's  statement,  (And 

vehly,  you  are  on  an  exalted  (standard  of)  character). 

"It  bas  been  mentioned  to  us  tbat  Sa'd  bin 
Hisbam  asked  '  A'isbab  about  tbe  cbaracter  of  tbe 
Messenger  of  Allab,  so  sbe  replied: 

'  Have  you  not  read  tbe  Qur'an' 

Sa'  d  said:  '  Of  course.' 

Tben  sbe  said:  'Verily,  tbe  cbaracter  of  tbe 
Messenger  of  Allab  was  tbe  Qur'an."' 

Abdur-Razzag  recorded  similar  to  tbis  and  Imam  Musiim 
recorded  it  in  bis  Sabib  on  tbe  autbority  of  Qatadab  in  its 
fuli  lengtb. 

Tbis  means  tbat  be  would  act  according  to  tbe 
commands  and  tbe  probibition  in  tbe  Qur'an.  His 
naturę  and  cbaracter  were  patterned  according  to 
tbe  Qur'an,  and  be  abandoned  bis  natural 
disposition  (i.e.,  tbe  carnal  naturę).  So  wbatever 
tbe  Qur'an  commanded,  be  did  it,  and  wbatever  it 
forbade,  be  avoided  it. 

Along  witb  tbis,  Allab  gave  bim  tbe  exalted 
cbaracter,  wbicb  included  tbe  gualities  of 
modesty,  kindness,  bravery,  pardoning, 
gentleness  and  every  otber  good  cbaracteristic. 
Tbis  is  like  tbat  wbicb  bas  been  confirmed  in  tbe 
Two  Sabibs  tbat  Anas  said, 

"I  served  tbe  Messenger  of  Allab  for  ten 
years,  and  be  never  said  a  word  of 
displeasure  to  me  (Uff),  nor  did  be  ever 
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say  to  me  concerning  something  I  had 
done:  '  Why  did  you  do  that' 

And  he  never  said  to  me  concerning 
something  I  had  not  done:  'Why  didn't 
you  do  this' 

He  had  the  best  character,  and  I  never 
touched  any  silk  or  anything  eise  that  was 
softer  than  the  palm  of  the  Messenger  of 
Allah.  And  I  never  smelled  any  musk  or 
perfume  that  had  a  better  frag rance  than 
the  sweat  of  the  Messenger  of  Allah." 

Imam  Al-Bukhari  recorded  that  Al-Bara'  said, 

"The  Messenger  of  Allah  had  the  most  handsome 
face  of  all  the  people,  and  he  had  the  best 
behavior  of  all  of  the  people.  And  he  was  not  tali, 
nor  was  he  short." 

The  Hadiths  concerning  this  matter  are  numerous.  Abu 
'  Isa  At-Tirmidhi  has  a  complete  book  on  this  subject 
called  Kitab  Ash-Shama'il. 

Imam  Ahmad  recorded  that  A'ishah  said, 

-  "The  Messenger  of  Allah  never  struck  a  servant 
of  his  with  his  hand,  nor  did  he  ever  hit  a  woman. 

He  never  hit  anything  with  his  hand,  except  for 
when  he  was  fighting  Jihad  in  the  cause  of  Allah. 

-  And  he  was  never  given  the  option  between  two 
things  except  that  the  most  beloved  of  the  two  to 
him  was  the  easiest  of  them,  as  long  as  it  did  not 
involve  sin.  If  it  did  involve  sin,  then  he  stayed 
farther  away  from  sin  than  any  of  the  people. 

-  He  would  not  avenge  himself  concerning 
anything  that  was  done  to  him,  except  if  the 
limits  of  Allah  were  transgressed.  Then,  in  that 
case  he  would  avenge  for  the  sake  of  Allah." 
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Imam  Ahmad  aiso  recorded  from  Abu  Hurayrah  that  the 
Messenger  of  Allah  said, 


jllktsi  u*!] 


I  have  oniy  been  sent  to  perfect  righteous 
behavior. 

Ahmad  was  alone  in  recording  this  Hadith. 

In  reference  to  Allah's  statement, 


,  .  -  ^  ^  0^-  -* 

(®) 

(“1) 

You  will  see,  and  they  will  see,  which  of  you  is  afflicted 
with  madness. 

then  it  means,  'you  will  know,  O  Mohammad  --  and 
those  who  oppose  you  and  reject  you,  will  know  --  who 
is  insane  and  misguided  among  you.' 

This  is  like  Allah's  statement, 


Tomorrow  they  will  come  to  know  who  is  the  Mar, 
the  insolent  one!  (54:26) 

Allah  aIso  says, 

^  ^  j!  JA  ^  j!  Q  J 

And  vehly  (either)  we  or  you  are  rightly  guided  or 
in  plain  error.  (34:24) 

Ibn  Jurayj  reported  from  Ibn  Abbas,  it  means 

"You  will  know  and  they  will  know  on  the  Day  of 
Judgement." 

AI-'Awfi  reported  from  Ibn  'Abbas; 
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(^4  Which  of  you  is  Maftun  (afflicted  with 
madness)  means  which  of  you  is  crazy. 

This  was  aiso  said  by  Mujahid  and  others  as  weii. 

The  iiterai  meaning  of  Maftun  is  one  who  has 
been  charmed  or  iured  away  from  the  truth  and 
has  strayed  from  it.  Thus,  the  entire  statement 
means, 

'  so  you  wiii  know  and  they  wiii  know,' 

or  'you  wiii  be  informed  and  they  wiii  be 
informed,  as  to  which  of  you  is  affiicted  with 
madness.' 

And  Aiiah  knows  best. 


Then  Aiiah  says, 


(V)  Cfi-  Cy^  jalc.!  jih  ó! 


Veniy,  your  Lord  is  the  best  Knower  of  him  who  has  gone 
astray  from  His  path,  and  He  is  the  best  Knower  of  those 
who  are  guided. 

meaning,  '  He  knows  which  of  the  two  groups  are 
truiy  guided  among  you,  and  He  knows  the  party 
that  is  astray  from  the  truth.' 


68:8  So,  do  not  obey  the  deniers. 

68:9  They  wish  that  you  should  compromise  with 
them,  so  they  (too)  would  compromise  with  you. 
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68:10  And  do  not  obey  every  Hallaf  Mahin. 

68:11  A  Hammaz,  going  about  with  Namim, 

^^1^1  -»  ''  p  LLo 

68:12  Hinderer  of  the  good,  transgressor,  sinful, 

^  j  łii]^ 

68:13  'Utul,  and  moreover  Zanim. 

(J 

68:14  (He  was  so)  because  he  had  wealth  and 
children. 

0*^1  'jii  ^  ja  fi 

68:15.  When  Our  Ayat  are  recited  to  him,  he  says: 
"Tales  of  the  men  of  old!" 

68:16.  We  shall  brand  him  on  the  snout  (nose)! 


Prohibition  of  giving  in  to  the  Pressure  of  the  Disbelievers  and 
Their  Suggestions,  and  that  They  like  to  meet  in  the  Middle  of 


Allah  says,  'just  as  We  have  favored  you  and  given  you  the 
upright  legislation  and  great  (standard  of)  character,' 
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(A)  ^  Ua 

So,  do  not  obey  the  deniers.  They  wish  that  you  should 
compromise  with  them,  so  they  (too)  would  compromise 
with  you. 

Ibn  '  Abbas  said, 

"That  you  would  permit  them  (their  idolatry)  and 
they  aiso  would  permit  you  (to  practice  your 
religion)." 

Mujahid  said,  (They  wish  that  you 

should  compromise  with  them,  so  they  (too)  would 
compromise  with  you). 

"This  means  that  you  should  be  quiet  about  their 
gods  and  abandon  the  truth  that  you  are  upon." 

Then  Allah  says. 


And  do  not  obey  every  Hallaf  (one  who  swears  much) 
Mahin  (liar  or  worthless  person). 

This  is  because  the  liar,  due  to  his  weakness  and 
his  disgracefulness,  oniy  seeks  protection  in  his 
faise  oaths  which  he  boldly  swears  to  while  using 
Allah's  Names,  and  he  uses  them  (faise  oaths)  all 
the  time  and  out  of  place  (i.e.,  unnecessarily). 

Ibn  'Abbas  said,  "Al-Mahin  means  the  liar." 

Then  Allah  says. 


J 


jLoA 


A  Hammaz, 

Ibn  'Abbas  and  Qatadah  both  said,  "This  is  slander." 
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going  about  with  Namim, 

This  refers  to  the  one  who  goes  around  among 
people  instigating  discord  between  them  and 
carrying  tales  in  order  to  corrupt  relations 
between  people  when  they  are  good  and 
pleasant. 

It  is  confirmed  in  the  Two  Sahihs  that  Mujahid  reported 
from  Tawus  that  Ibn  '  Abbas  sald, 


"The  Messenger  of  Allah  once  passed  by  two 
graves  and  he  sald, 


A  L<i!j  t 


Verily,  these  two  are  being  punished,  and  they 
are  not  being  punished  for  something  major.  One 
of  them  was  not  careful  about  protecting  himself 
from  urine  (when  relieving  himself).  The  other 
one  used  to  spread  Namimah." 

This  Hadith  has  been  recorded  by  the  Group  in  their 
books  through  routes  of  transmission  that  are  all  on 
the  authority  of  Mujahid. 

Imam  Ahmad  recorded  that  Hudhayfah  said, 

"I  heard  the  Messenger  of  Allah  saying, 

cjlSa  (Jli  U 


The  slanderer  will  not  enter  into  Paradise." 

This  Hadith  has  been  reported  by  the  Group  except 
for  Ibn  Majah. 

Concerning  Allah's  statement, 
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p  Y  )  Joa-a 

Hinderer  of  good,  transgressor,  sinful, 

it  means,  he  refuses  to  give  and  withholds  that 
which  he  has  of  good. 

jjfc#  transgressor,  this  means,  in  attaining  that 
which  Allah  has  madę  permissible  for  him,  he 
exceeds  the  legislated  bounds. 

sinful,  meaning,  he  delves  into  the  forbidden 
things. 

Concerning  Allah's  statement, 

( ^  Y")  ^  j 


'utul,  and  moreover  Zanim. 

'Utul  means  one  who  is  cruel,  harsh,  strong, 
greedy  and  stingy. 

Imam  Ahmad  recorded  from  Al-Harithah  bin  Wahb  that 
the  Messenger  of  Allah  sald, 

^1  IJS  JaL  u! 

'JL  tJS  ? jllll  JaL  u! 

Shall  I  inform  you  of  the  people  of  Paradise? 

(They  will  be)  very  weak  and  oppressed  person. 
When  he  swears  by  Allah,  he  fulfills  his  oath. 

Shall  I  inform  you  of  the  people  of  the  Fire? 

Every  'Utul  (cruel  person),  Jawwaz  and 
arrogant  person. 

Al-Waki'  sald. 
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"It  ('utul)  is  every  Jawwaz,  Ja'zari  and 

arrogant  person." 

Both  Al-Bukhah  and  Musiim  recorded  this  in  their  Two 
Sahihs,  as  well  as  the  rest  of  the  Group,  except  for  Abu 
Dawud.  Ali  of  its  routes  of  transmission  are  by  way  of 
Sufyan  Ath-Thawri  and  Shu'bah  who  both  reported  it 
from  Sa'  id  bin  Khalid. 

The  scholars  of  Arabie  language  have  said  that 

Ja'zari  means  rude  and  harsh,  while  Jawwaz 
means  greedy  and  stingy. 

Concerning  the  word  Zanim,  Al-Bukhari  recorded  from 
Ibn  '  Abbas  that  he  said  concerning  the  Ayah, 

?jjJ('Utul  (cruel),  and  moreover  Zanim.) 

"A  man  from  the  Quraysh  who  stands  out  among 
them  like  the  sheep  that  has  had  a  piece  of  its  ear 
cut  off." 

The  meaning  of  this  is  that  he  is  famous  for  his 
evil  just  as  a  sheep  that  has  a  piece  of  its  ear  cut 
off  stands  out  among  its  sister  sheep. 

In  the  Arabie  language  the  Zanim  is  a  person 
who  is  adopted  among  a  group  of  people  (i.e.,  he 
is  not  truły  of  them). 

Ibn  Jarir  and  others  among  the  Imams  have  said 
this. 

Concerning  Allah's  statement, 

o)  ^  ^  ą 

(He  was  so)  because  he  had  wealth  and  children.  When 
Our  Ayat  are  recited  to  him,  he  says:  "Tales  of  the  men 
of  old!" 
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Allah  is  saying,  'this  is  how  he  responds  to  the 
favors  that  Allah  has  bestowed  upon  him  of 
wealth  and  children,  by  disbelieving  In  Allah's 
Ayat  and  turning  away  from  them  while  claiming 
that  they  are  a  Me  that  has  been  taken  from  the 
tales  of  the  ancients.' 


This  is  similar  to  Allah's  statement, 


-  Aj  J 

- !  j  amjL  -  jl£  a!] 

_  j“:iS  j 

-  j2iąi  3°ja  %  Iaa  'Jlla 

-  ^jŚjal  Us  liii  jj!  U«j 


-  ^)jic.  Aju^  I  g  jl*"-  -  A^l^  -  V 


Leave  Me  alone  (to  deal)  with  whom  I  created 
lonely  (without  any  wealth  and  children  etc.)-  And 
then  granted  him  resources  In  abundance.  And 
children  to  be  by  his  side.  And  madę  life  smooth 
and  comfortable  for  him.  After  all  that  he  desires 
that  I  should  give  morę. 

Nay!  Verily,  he  has  been  opposing  Our  Ayat.  I 
shall  oblige  him  to  face  a  severe  torment! 

Verily,  he  thought  and  plotted.  So  let  him  be 
cursed,  how  he  plotted!  And  once  morę  let  him  be 
cursed,  how  he  plotted! 

Then  he  thought.  Then  he  frowned  and  he  looked 
in  a  bad  tempered  way.  Then  he  turned  back,  and 
was  proud. 

Then  he  said:  "This  is  nothing  but  magie  from 
that  of  old,  this  is  nothing  but  the  word  of  a 
human  being!" 
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I  will  cast  him  into  Hellfire.  And  what  will  make 
you  know  what  Hellfire  is 

It  spares  not  (any  sinner),  nor  does  it  leave 
(anything  unburned)!  Burning  and  blackening  the 
skins!  Over  it  are  nineteen  (angels  as  keepers  of 
Heli). 

(74:11-30) 

Then  Allah  sald  here, 


^  ^  ^  4  .a  >  iiYi  11 


We  shall  brand  him  on  the  snout! 

Ibn  Jarir  sald, 

"We  will  make  his  matter  elear  and  evident  so 
that  they  will  know  him  and  he  will  not  be  hidden 
from  them,  just  as  the  branding  mark  on  the 
snouts  (of  animals)." 

Others  have  sald,  (We  shall  brand  him), 

This  is  the  mark  of  the  people  of  the  Hell-fire; 
meaning,  'We  will  blacken  his  face  on  the  Day  of 
Judgement,'  and  the  face  has  been  referred  to 
here  as  snout. 


''  o  ®  '''t 

68:17  Verily,  We  have  tried  them  as  We  tried  the 
People  of  the  Garden,  when  they  swore  to  pluck 
the  fruits  in  the  morning. 


xu 


UJ 


68:18  Without  (saying:  "If  Allah  wills.") 
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^j^Ij  j  ^  t  Igjlc.  C. 

68:19  Then  there  passed  over  it  a  Ta'if  from  your 
Lord  while  they  were  asieep. 

68:20  So  by  the  morning,  it  became  like  As-Sarim. 


''  9  >  #0  "  4 

Ij^Lua 

68:21  Then  they  called  out  (one  to  another  as 
soon)  as  the  morning  broke. 

u!  d 

68:22  Saying:  "Go  to  your  tiith  in  the  morning,  if 
you  would  pluck  (the  fruits)." 

^  j  1  ^jaDajla 

68:23  So  they  departed,  and  they  were  whispering: 


lSI  ^0  Si  o  ^0  -ł"  -'0  -'Cfcł  4  "  iJ-fĄ  0 


-^1 


68:24  "No  poor  person  shall  enter  upon  you  into  it 
today." 

J 

68:25  And  they  went  in  the  morning  with  Hard 
Qadirin. 

1  jlll  Ujlj  llB 

68:26  But  when  they  saw  it,  they  said:  "Verily,  we 
have  gone  astray." 
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68:27  "Nay!  Indeed  we  are  deprived!" 

rj  ust  ;43=:.-jt  'ji 

68:28  The  Awsat  among  them  said;  "Did  I  not  tell 
you,  'Why  do  you  not  Tusabbihun.'" 

'óx4i  CS  Cj  lę  j  1  jiii 

68:29  They  said:  "Glory  to  Our  Lord!  Verily,  we 
have  been  wrongdoers." 

68:30  Then  they  turned  one  against  another, 
blaming. 


CS  Cj  GL  JJ I  jlli 


68:31  They  said:  "Woe  to  us!  Verily,  we  were 
Taghin." 


uj^  j  J!  'Ą  ^  J 


68:32  "We  hope  that  our  Lord  will  give  us  in 
exchange  better  than  it.  Truły,  we  hope  in  our 
Lord." 


ójSLG  1  jjlS  'j\  s>VI  LjliCj  LjILCI  C1)'jS 

68:33  Such  is  the  punishment,  but  truły,  the 
punishment  of  the  Hereafter  is  greater  if  they  but 
knew. 
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A  Parable  of  the  Remoyal  of  the  Earnings  of  the  Disbelieyers 


This  is  a  parable  that  Allah  madę  of  the  behavior  of  the  Quraysh 
disbelieyers  with  the  great  mercy,  and  tremendous  favors  He 
granted  them.  The  mercy  and  favor  of  sending  of  Mohammad  to 
them.  But  they  met  him  with  denial,  rejection  and  opposition. 
Therefore  Allah  says, 


Verily,  We  have  tried  them, 
meaning,  '  We  have  tested  them.' 

...  li°jL  UoS  ... 


as  We  tried  the  People  of  the  Garden, 

This  refers  to  a  garden  containing  different  types 
of  fruits  and  vegetation. 


when  they  swore  to  pluck  the  fruits  of  the  (garden)  in 
the  morning, 

meaning,  they  vowed  between  themselves  during 
the  night  that  they  would  pluck  the  fruit  of  the 
garden  in  the  morning  so  that  poor  and  the 
beggars  would  not  know  what  they  were  doing.  In 
this  way  they  would  be  able  to  keep  its  fruit  for 
themselves  and  not  give  any  of  it  in  charity. 

(  ^  A)  Uj 


Without  (saying:  "If  Allah  wills.") 

meaning  their  vow  that  they  madę.  Therefore, 
Allah  broke  their  vow. 
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He  then  said. 


Then  there  passed  over  it  a  Ta'if  from  your  Lord  while 
they  were  asieep. 

meaning,  it  was  afflicted  with  some  heavenly 
destruction. 


So  by  the  morning  it  became  like  As-Sarim. 

Ibn  '  Abbas  said,  "Like  the  dark  night." 

Ath-Thawri  and  As-Suddi  both  said, 

"Like  the  crop  when  it  is  harvested  withered  and 
dry." 


Then  they  called  out  (one  to  another  as  soon)  as  the 
morning  broke. 

meaning,  when  it  was  (early)  morning  time  they 
called  each  other  so  that  they  could  go  together 
to  pick  the  harvest  or  cut  it  (its  fruits). 

Then  Allah  said, 

ul  u^ 

(Saying:)  "Go  to  your  tiith  in  the  morning,  if  you  would 
pluck  (the  fruits)." 

meaning,  '  if  you  want  to  pluck  your  harvest  fruit.' 

( Y  V)  j  I  joYT.  '1 Ą 

So  they  departed,  and  they  were  whispering: 

meaning,  they  spoke  privately  about  what  they 
were  doing  so  that  no  one  could  hear  what  they 
were  saying. 
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Then  Allah,  the  All-Knower  of  secrets  and  pnvate 
discussions,  explained  what  they  were  saying  in  phvate. 

He  said, 


i)  ;jj5  ‘  "  V  ^  (j^ 

So  they  departed,  and  they  were  whispering: 

"No  poor  person  shall  enter  upon  you  into  it  today." 

meaning,  some  of  them  said  to  others,  "Do  not 
allow  any  poor  person  to  enter  upon  you  in  it  (the 
garden)  today." 

Allah  then  said, 


And  they  went  in  the  morning  with  Hard... 
meaning,  with  strength  and  power. 


(^®) 


Qadirin,  meaning, 

they  thought  they  had  power  to  do  what  they 
claimed  and  what  they  were  desiring. 

(  Y  “l )  (j jiljJal  IjI  i  jlli  i-A  j!  j  Lais 

But  when  they  saw  it,  they  said:  "Verily,  we  have  gone 
astray." 

meaning,  when  they  arrived  at  it  and  came  upon 
it,  and  it  was  in  the  condition  which  Allah  changed 
from  that  luster,  brilliance  and  abundance  of  fruit, 
to  being  black,  gloomy  and  void  of  any  benefit. 
They  believed  that  they  had  been  mistaken  in  the 
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path  they  took  in  walking  to  it.  This  is  why  they 
said,  IjI  (Venly,  we  have  gone  astray). 

meaning,  'we  have  walked  down  a  path  other 
than  the  one  we  were  seeking  to  reach  it.' 

This  was  said  by  Ibn  '  Abbas  and  others. 

Then  they  changed  their  minds  and  realized  with 
certainty  that  it  was  actually  the  correct  path.  Then  they 
said, 


(YV)  °Jj 

Nay!  Indeed  we  are  deprived  (of  the  fruits)! 

meaning,  '  nay,  this  is  it,  but  we  have  no  portion 
and  no  share  (of  harvest).' 

___  (Jls 


The  Awsat  among  them  said, 

Ibn  'Abbas,  Mujahid,  Sa'id  bin  Jubayr,  Ikrimah, 
Mohammad  bin  Ka'  b,  Ar-Rabi'  bin  Anas,  Ad-Dahhak  and 
Qatadah  all  said, 

"This  means  the  most  just  of  them  and  the  best 
of  them." 


( Y  A)  Ja!  °^! ... 

Did  I  not  tell  you,  '  Why  do  you  not  Tusabbihun?' 

Mujahid,  As-Suddi  and  Ibn  Jurayj  all  said  that, 

Why  do  you  not  Tusabbihun,  this  means 

"why  do  you  not  say,  '  If  Allah  wills'" 

As-Suddi  said, 

"Their  making  exception  due  to  the  will  of  Allah  in 
that  time  was  by  glorifying  Allah  (Tasbih)." 
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Ibn  Jahr  said, 

"It  is  a  person's  saying,  '  If  Allah  wills.'" 

It  has  aiso  been  said  that  it  means  that  the  best  of  them 
said  to  them, 

"Did  I  not  tell  you,  why  don't  you  glorify  Allah  and 
thank  Him  for  what  He  has  given  you  and  favored 
you  with" 


( Y  ^ \1\  lĄj  I 

They  said:  "Glory  to  Our  Lord!  Venly,  we  have  been 
wrongdoers." 

They  became  obedient  when  it  was  of  no  benefit 
to  them,  and  they  were  remorseful  and  confessed 
when  it  was  not  of  any  use. 

Then  they  said. 


'i  ‘ 

"...Venly,  we  have  been  wrongdoers."  Then  they  turned 
one  against  another,  blaming. 

meaning,  they  started  blaming  each  other  for 
what  they  had  resolved  to  do,  preventing  the 
poor  people  from  receiving  their  right  of  the 
harvested  fruit.  Thus,  their  response  to  each 
other  was  oniy  to  confess  their  error  and  sin. 

{r\)  OLj  U  I 

They  said:  "Woe  to  us!  Verily,  we  were  Taghin." 

meaning,  'we  have  transgressed,  trespassed,  violated 
and  exceeded  the  bounds  until  what  this  happened  to 
us.' 
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(fY)  cs^l  ^  >ii& 

We  hope  that  our  Lord  will  give  us  In  exchange  better 
than  it.  Truły,  we  hope  In  our  Lord. 

It  has  been  sald, 

"They  were  hoping  for  something  better  in  exchange 
In  this  life." 

It  has  aiso  been  sald, 

"They  were  hoping  for  its  reward  in  the  abode  of  the 
Hereafter." 

And  Allah  knows  best. 

Some  of  the  Salaf  mentioned  that  these  people  were 
from  Yemen. 

Sa'  id  bin  Jubayr  said, 

"They  were  from  a  village  that  was  called  Darawan 
which  was  six  miles  from  San' a'  (in  Yemen).  " 

It  has  aIso  been  said, 

"They  were  from  the  people  of  Ethiopia  whose  father 
had  left  them  this  garden,  and  they  were  from  the 
People  of  the  Book.  Their  father  used  to  handle  the 
garden  in  a  good  way.  Whatever  he  reaped  from  it  he 
would  put  it  back  into  the  garden  as  it  needed,  and 
he  would  save  some  of  it  as  food  for  his  dependants 
for  the  year,  and  he  would  give  away  the  excess  in 
charity.  Then,  when  he  died,  and  his  children 
inherited  the  garden  they  said,  'Verily,  our  father 
was  foolish  for  giving  some  of  this  garden's  harvest 
to  the  poor.  If  we  prevent  them  from  it,  then  we  will 
have  morę.'  So  when  they  madę  up  their  minds  to  do 
this  they  were  punished  with  what  was  contrary  to 
their  plan.  Allah  took  away  all  of  what  they  possessed 
of  wealth,  gain  and  charity.  Nothing  remained  for 
them." 
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Allah  then  says, 


...  Ljlitll 


Such  is  the  punishment, 

meaning,  such  is  the  punishment  of  whoever 
opposes  the  command  of  Allah,  is  stingy  with 
what  Allah  has  given  him  and  favored  him  with, 
withholds  the  right  of  the  poor  and  needy,  and 
responds  to  Allah's  blessings  upon  him  with 
ungratefulness  (or  disbelief). 

(rr)  I p  ... 

but  truły,  the  punishment  of  the  Hereafter  is  greater  if 
they  but  knew. 

meaning,  this  is  the  punishment  in  this  life,  as 
you  have  heard,  and  the  punishment  of  the 
Hereafter  is  even  harder. 


a 


68:34  Verily,  for  those  who  have  Taqwa  are 
Gardens  of  Delight  with  their  Lord. 


68:35  Shall  We  then  treat  the  Musiims  like  the 
criminals? 


^J).qS*S  1  C, 


68:36  What  is  the  matter  with  you  How  judge  you? 

>  >  o  ;;  •  ^  o  o  f 

c. .  1  iS  pij  p 

68:37  Or  have  you  a  Book  wherein  you  learn. 
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UJJ^  UJ  5Ui 

68:38  That  you  shall  therein  have  all  that  you 
choose. 

'fS.  o)  '^\  c>4  ft 

1 

68:39  Or  have  you  oaths  from  Us,  lasting  until  the 
Day  of  Judgement,  that  yours  will  be  what  you 
judge? 

^  J 

68:40  Ask  them,  which  of  them  will  stand  as  surety 
for  that! 

68:41  Or  have  they  "partners?" 

IjjlS  jl  jlij  1 

Then  let  them  bring  their  "partners"  if  they  are 
truthful! 


Allah  then  says, 


(y i)  u! 

Vehly,  for  those  who  have  Taqwa  are  Gardens  of  Delight 
with  their  Lord. 


('i”®)  -V  ''4 


Shall  We  then  treat  the  Musiims  like  the  criminals? 
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68:36  What  is  the  matter  with  you  How  judge  you? 

(yy)  5Lią  J»! 

68:37  Or  have  you  a  Book  wherein  you  learn, 

(y A)  (jjJjŚJjj  lU  AjS 

68:38  That  you  shall  therein  have  all  that  you  choose. 

(r^)  UJ  IIŁ  ijUJl 

68:39  Or  have  you  oaths  from  Us,  lasting  until  the  Day 
of  Judgement,  that  yours  will  be  what  you  judge? 

( £ « )  jyuj  ^3^! 

68:40  Ask  them,  which  of  them  will  stand  as  surety  for 
that! 


(  f  ^  )  U:J^pUy<a  I  jjlS  (jl 

68:41  Or  have  they  "partners?"  Then  let  them  bring  their 
"partners"  if  they  are  truthful! 


^  Jl  J  J  Jjj  Jo  LflliSj  '^°jJ 


UJ*:i 

68:42  The  Day  when  the  Shin  shall  be  laid  bare  and 
they  shall  be  called  to  prostrate  themselves,  but 
they  shall  not  be  able  to  do  so. 

Ls^l  j  AJp 

Jj)<Qj  >>1  ttlll 

68:43  Their  eyes  will  be  cast  down  and  ignominy 
will  cover  them;  they  used  to  be  called  to  prostrate 
themselves,  while  they  were  whole. 
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o  'H  o  fi  ^  o  ^0  'i''  ^  ^  ^0  '*  '* 

i."iui,iu>i  ę  u  w  II  1-1-^  (j-o  j 

->-♦»'  Cł  -»!.»-' 


C>  (^J‘ 


68:44  Then  leave  Me  alone  with  whoever  denies 
this  narration.  We  shall  punish  them  gradually  from 
directions  they  perceive  not. 


»*  0-^  i  t  o  f  -f  f' 

OJ^  ciPiP  ui  LS^P' J 


68:45  And  I  will  grant  them  a  respite.  Verily,  My 
plan  is  strong. 


K*j^S5  ''  o, 


«  f  -i  f  a  f  a  f  »'a  ^  o  f 

f  ji-a  ^  )  j^l  '  tul  ^1 

68:46  Or  is  it  that  you  ask  them  a  wagę,  so  that 
they  are  heavily  burdened  with  debt? 

68:47  Or  that  the  Unseen  is  in  their  hands,  so  that 
they  can  write  it  down? 


After  Allah  mentions  that  those  who  have  Taqwa,  will  have 
Gardens  of  Delight  with  their  Lord,  He  explains  when  this  will 
be,  and  its  actual  occurrence. 


He  says, 


The  Day  when  the  Shin  shall  be  laid  bare  and  they  shall 
be  called  to  prostrate  themselves,  but  they  shall  not  be 
able  to  do  so. 
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meaning,  the  Day  of  Judgement  and  the  horrors, 
earthguakes,  trials,  tests  and  great  matters  that 
will  occur  during  it. 


Al-Bukhari  recorded  that  Abu  Sa'id  Al-Khudri  sald  that 
he  heard  the  Prophet  saying, 


■fo--  o  >  o  i  -ł  >  I 


°^jc. 


^ ( Ajuij^j  ę.  UJ Ail 


Our  Lord  will  reveal  His  Shin,  and  every  believing 
małe  and  female  will  prostrate  to  Him.  The  oniy 
people  who  will  remain  standing  are  those  who 
prostrated  In  the  worldly  life  onIy  to  be  seen  and 
heard  (showing  off).  This  type  of  person  will  try  to 
prostrate  at  that  time,  but  his  back  will  madę  to 
be  one  stiff  plate  (the  bonę  will  not  bend  or 
flex)." 

This  Hadith  was  recorded  In  the  Two  Sahihs  and 
other  books  from  different  routes  of  transmission 
with  various  wordings.  It  is  a  long  Hadith  that  is 
very  popular. 


Concerning  Allah's  statement, 


jT'  jiA  jLk-aj! 


Their  eyes  will  be  cast  down  and  ignominy  will  cover 
them; 

means,  In  the  finał  abode,  due  to  their  crimes  and 
arrogance  In  the  worldly  life.  Thus  they  will  be 
punished  with  the  opposite  of  what  they  did. 

(jy)  jaAj  (jjC-.ij  I^IS  .iSj 

they  used  to  be  called  to  prostrate  themselves,  while 
they  were  whole,  (and  had  refused). 
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When  they  were  called  to  prostrate  in  the  worldly 
life,  they  refused  to  do  so  even  though  they  were 
healthy  and  secure.  Therefore,  they  will  be 
punished  with  the  lack  of  ability  to  do  so  in  the 
Hereafter.  When  the  Almighty  Lord  makes  Himself 
visible  (before  the  believers),  then  the  believers 
will  fali  down  in  prostration  to  Him,  but  no  one  of 
the  disbelievers  and  hypocrites  will  be  able  to 
prostrate.  rather,  their  backs  will  become  one 
piąte.  Every  time  one  of  them  attempts  to 
prostrate,  he  will  bow  his  neck  but  will  not  be  able 
to  prostrate.  This  is  just  like  in  the  life  of  this 
World,  when  these  people  were  in  opposition  to 
what  the  believers  were  doing. 


For  Whoeyer  denies  the  Qur'an 


Then  Allah  says. 


1.1^  L>^J 


Then  leave  Me  alone  with  such  as  belie  this  narration. 


meaning,  the  Qur'an. 

This  is  a  sever  threat  which  means,  '  leave  Me 
alone  with  this  person;  I  know  about  him  and  how 
I  will  gradually  punish  him  and  increase  him  in  his 
falsehood.  I  am  giving  him  respite  for  a  while, 
then  I  will  seize  him  with  a  mighty  and  powerful 
punishment.' 


Thus,  Allah  says. 


( £  £ )  (j  U 


L>* 


We  shall  punish  them  gradually  from  directions  they 
perceive  not. 

meaning,  and  they  will  not  even  be  aware  of  it. 
Rather,  they  will  believe  that  it  is  a  noble  blessing 
from  Allah,  but  really  the  same  matter  is  actually 
a  form  of  humiliation  (for  them). 
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This  is  similar  to  Allah's  statement, 


JLa  (js* 


/■)  nuii^ : 


Do  they  think  that  in  wealth  and  children  with 
which  We  expand  them,  We  hasten  unto  them 
with  good  things.  Nay,  but  they  perceive  not. 
(23:55,56) 


Allah  aiso  said, 

|j]  '£ Li^j3  5^  IjjSj  Ijjoij  Lala 


So,  when  they  forgot  that  which  they  had  been 
reminded,  We  opened  for  them  the  gates  of 
everything,  until  in  the  midst  of  their  enjoyment 
in  that  which  they  were  given,  all  of  a  sudden,  We 
punished  them,  and  lo!  They  were  plunged  into 
destruction  with  deep  regrets  and  sorrows. 

Therefore,  Allah  says  here, 

( ^  ®)  L)^  Lj!  °(4^ 

And  I  will  grant  them  a  respite.  Venly,  My  plan  is  strong. 

meaning,  'I  will  delay  them,  give  them  respite 
and  extend  their  time.  Yet,  this  is  My  plan,  and 
My  plot  against  them.'  Thus,  Allah  says,  Di 

(Verily,  My  plan  is  strong). 

meaning,  'great  against  whoever  opposes  My 
command,  rejects  My  Messengers  and  dares 
to  disobey  Me.' 

In  the  Two  Sahihs  it  is  recorded  from  the  Messenger  of 

Allah  that  he  said, 

iji 
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Venly  Allah  the  Exalted  gives  respite  to  the 
wrongdoer  until  He  seizes  him  and  he  will  not  be 
able  to  escape  Him.  Then  he  recited, 

JjJjuj  A.tA2a  (_5A  j  ik!  I  tiljj  .ik!  liUiSj 


Such  is  the  punishment  of  your  Lord  when  He 
seizes  the  towns  while  they  are  doing  wrong. 
N/erily,  His  punishment  is  painful  (and)  severe. 
(11:102) 


In  reference  to  Allah's  statement, 

(  £  “i )  (j jlilLa  I  uń 


Or  is  it  that  you  ask  them  for  a  wagę,  so  that  they  are 
heavily  burdened  with  debt  Or  that  the  Unseen  is  in  their 
hands,  so  that  they  can  write  it  down? 

the  explanation  of  these  two  Ayat  preceded  in  Surah  At- 

Tur. 


The  meaning  of  it  is,  'you,  O  Muhammad,  cali 
them  to  Allah  without  taking  any  wages  from 
them.  rather,  you  hope  for  the  reward  with  Allah. 
Yet,  they  reject  that  which  you  have  brought  to 
them  simply  due  to  ignorance,  disbelief  and 
obstinacy.' 


^ jk3)  (jSj  V  j 

jA  j 

68:48  So,  wait  with  patience  for  the  decision  of 
your  Lord,  and  be  not  like  the  Companion  of  the 
Fish  when  he  cried  out  (to  Us)  while  he  was 
Makzum. 
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oj  >  o> '■  ^  T''  li  -Si  ®  •  V''  i''  ;i  ł  c  t®  ^ 

jAj  f  )^)xju  ^j-o  A-axJ  U' 

68:49  Had  not  a  grace  from  his  Lord  reached  him, 
he  would  indeed  have  been  (left  in  the  stornach  of 
the  fish,  but  We  forgave  him),  so  he  was  cast  off  on 
the  naked  shore,  while  he  was  to  be  blamed. 

tt''  >  ''■^0  4-* 

68:50  Then  his  Lord  chose  him  and  madę  him  of  the 
righteous. 

] jjuAMi  Lol  1 uIj 

a«  Ąo  ^  ^  ''  Ji*'"'  «4 

U  M  uj^  j^j 

68:51  And  verily,  those  who  disbelieve  would 
almost  make  you  slip  with  their  eyes  (through 
hatred)  when  they  hear  the  Reminder  (the  Qur'an), 
and  they  say:  "Verily,  he  is  a  madman!" 

'^ujl  V!  jA  Uj 

68:52  But  it  is  nothing  eise  than  a  Reminder  to  all 
the  creatures  ('Alamin). 


The  Command  to  be  Patient  and  to  refrain  from  being  Hasty] 
Yunus 


Allah  says, 


So  wait  with  patience  for  the  decision  of  your  Lord, 

'0  Muhammad,  persevere  against  the  harm  your 
people  cause  you  and  their  rejection.  For  venly, 
Allah  will  give  you  authority  over  them,  and  make 
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the  finał  victory  for  you  and  your  followers  in  this 
life  and  the  Hereafter.' 


p  jkii  jSs  u: 


and  be  not  like  the  Companion  of  the  Fish, 

meaning,  Dhun-Nun,  who  was  Yunus  bin 
Matta,  when  he  went  off  angry  with  his  people. 
Vahous  things  happened  to  him,  such  as  hding  on 
a  ship  at  sea,  being  swallowed  by  a  (large)  fish, 
the  fish  carrying  him  off  into  the  ocean,  being  in 
the  darkness  and  depth  of  the  sea  and  heahng 
the  sea's  and  its  dwellers  glohfication  of  the  Most 
High,  the  Most  Able  (Allah).  For  He  (Allah)  is  the 
One  Whose  execution  of  divine  decree  cannot  be 
resisted.  After  all  of  this,  he  (Yunus)  called  out 
from  the  layers  of  darkness. 


"That  nonę  has  the  right  to  be  worshipped  but 
You  (O  Allah),  Glorified  (and  Exalted)  are  You! 
Truły,  I  have  been  of  the  wrongdoers."  (21:87) 


Then  Allah  said  concerning  him. 


So  We  answered  his  cali,  and  delivered  him  from 
the  distress.  And  thus  We  do  deliver  the 
believers.  (21:88) 

Allah  aiso  says, 

f  Cpl  lJ 

Had  he  not  been  of  them  who  glorify  Allah,  he 
would  have  indeed  remained  inside  its  belly  (the 
fish)  till  the  Day  when  they  are  resurrected. 
(37:143,144) 
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So  here  (in  this  Surah),  Allah  says, 


( £  Aj  /\  jAj 


when  he  cried  out  (to  Us)  while  he  was  Makzum. 


Ibn  Abbas,  Mujahid  and  As-Suddi,  all  said,  "while  he  was 
distressed." 


^  J  .liii  5GJ  (j!  Ujl 


Had  not  a  grace  from  his  Lord  reached  him,  he  would 
indeed  have  been  (left  in  the  stornach  of  the  fish,  but  We 
forgave  him),  so  he  was  cast  off  on  the  naked  shore, 
while  he  was  to  be  blamed. 


Then  Allah  goes  on  to  say, 

«  J  aLii^ls 

Then  his  Lord  chose  him  and  madę  him  of  the  righteous. 

Imam  Ahmad  recorded  from  Abdullah  that  the 
Messenger  of  Allah  said, 

It  is  not  befitting  for  anyone  to  say  that  I  am 
betterthan  Yunus  bin  Matta. 


Al-Bukhari  recorded  this  Hadith  and  it  is  in  the  Two 
Sahihs  reported  from  Abu  Hurayrah. 


Concerning  Allah's  statement. 


And  verily,  those  who  disbelieve  would  almost  make  you 
slip  with  their  eyes,  (through  hatred)  when  they  hear  the 
Reminder  (the  Qur'an), 

Ibn  'Abbas,  Mujahid  and  others  have  said, 

(would  make  you  slip) 

"In  order  to  have  some  effect  on  you." 
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with  their  eyes,  meaning, 

'they  will  affect  you  by  looking  at  you  with 
their  eyes  (i.e.,  the  evil  eye).'  This  means 
'they  are  jealous  of  you  due  to  their 
hatred  of  you,  and  were  it  not  for  Allah's 
protection  of  you,  defending  you  against 
them  (then  their  evil  eye  would  harm 
you).' 


The  Effect  of  the  Evil  Eye  is  Real 


In  this  Ayah  is  a  proof  that  the  effect  of  the  evil  eye  and 
its  affliction  by  the  command  of  Allah  is  real.  Many 
Hadiths  have  been  reported  concerning  this  through 
numerous  routes  of  transmission. 

The  Hadith  of  Buraydah  bin  Al-Husayb  Abu  'Abdullah  bin 
Majah  recorded  from  Buraydah  bin  Al-Husayb  that  the 
Messenger  of  Allah  said, 

j!  (j^  1^1  j  ^ 

There  is  no  Ruqyah  except  to  cure  the  evil  eye 
and  the  Sting. 

This  is  how  Ibn  Majah  recorded  this  Hadith. 

Imam  Musiim  aiso  recorded  this  Hadith  in  his  Sahih  on 
the  authority  of  Buraydah  himself,  but  he  did  not 
attribute  it  to  the  Prophet.  There  is  a  story  concerning 
this  incident  (as  reported  by  Buraydah  in  Sahih  Musiim), 
and  At-Tirmidhi  recorded  the  Hadith  in  this  manner  (like 
Muslim's  version). 

This  Hadith  has  aIso  been  recorded  by  Imam  Al-Bukhari, 
Abu  Dawud  and  At-Tirmidhi  on  the  authority  of  'Imran 
bin  Husayn,  however,  he  did  not  attribute  it  to  the 
Prophet. 

Imran's  wording  is. 
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j!  0^  (jp®  1^1  J  ^ 

There  is  no  Ruqyah  except  to  cure  the  evil  eye 
and  the  Sting." 

Musiim  recorded  in  his  Sahih  from  Ibn  'Abbas  that  the 
Prophet  said, 

lilj  ‘ ' ‘  l3^ 

The  evil  eye  is  real.  If  anything  were  to  overtake 
the  divine  decree  (and  change  it,  then  it  would  be 
the  evil  eye.  And  if  you  perform  GhusI  (to 
remove  the  evil  eye)  then  wash  well. 

Musiim  was  alone  in  recording  this  Hadith,  as  Al- 
Bukhari  did  not  mention  it. 

It  is  reported  from  Ibn  Abbas  that  he  said, 

"The  Messenger  of  Allah  used  to  invoke  Allah's 
protection  for  Al-Hasan  and  Al-Husayn  (his 
grandsons)  by  saying, 

U^J  CllLaJ^  Ua^AlC.7 

I  seek  protection  for  you  two  by  the  perfect 
Words  of  Allah  from  every  Shaytan,  and 
dangerous  creature,  and  from  every  eye  that  is 
evil. 


Then  he  would  say: 

u  tl\l  i  ^ .  .'i^  ^  .  .'i  i 


Thus,  did  Ibrahim  used  to  seek  protection  for 
Ishag  and  Ismail  (his  sons)." 

This  Hadith  was  recorded  by  Al-Bukhari  and  the 
Sunan  compilers. 
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The  Hadith  of  Abu  Umamah  As^ad  bin  Sahl  bin  Hunayf 


Ibn  Majah  recorded  from  Abu  Umamah  As' ad  bin  Sahl 
bin  Hunayf  that  'Amir  bin  Rabi'ah  passed  by  Sahl  bin 
Hunayf  while  he  was  bathing  and  he  said, 

"I  haven't  seen  the  skin  of  a  beautiful  virgin  girl  nicer 
than  this  that  I  see  today  (i.e.,  commenting  on  how  nice 
Sahl's  skin  was)." 

So  he  did  not  leave  before  he  (Sahl)  fell  down  on  the 
ground.  So  he  was  brought  to  the  Messenger  of  Allah 
and  it  was  said  to  him  (the  Prophet)  that  Sahl  had  been 
afflicted  by  a  seizure.  The  Prophet  then  said, 


Who  do  you  blame  (or  hołd  responsible)  for  this? 
The  people  replied,  ""Amir  bin  Rabi'ah." 

Then  the  Prophet  said, 


Would  one  of  you  knowingly  kill  his  brother?  If  one  of 
you  sees  something  of  his  brother  that  he  likes,  then  let 
him  supplicate  for  blessings  for  him. 

Then  the  Prophet  called  for  some  water  and  he 
commanded  'Amir  to  perform  Wudu'  with  the  water. 

So  he  washed  his  face,  his  hands  up  to  his  two  elbows, 
his  two  knees,  and  the  inside  of  his  Izar. 

Then  the  Prophet  commanded  him  to  pour  the  water 
over  Sahl. 

Sufyan  said  that  Ma' mar  related  from  Az-Zuhri  that  he 
said. 
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"The  Prophet  ordered  him  to  tum  the  water  pot  over 
(empty  its  contents  over)  him  (Sahl)  from  behind 
him." 

An-Nasa'i  recorded  this  Hadith  through  different  routes 
from  Abu  Umamah  with  the  wording, 

"And  he  turned  the  pot  over  pouring  its  contents  over 
him  (Sahl)  from  behind  him." 


The  Hadith  of  Ahu  Sa'id  Al-Khudri 


Ibn  Majah  recorded  that  Abu  Sa'  id  Al-Khudri  said, 

"The  Messenger  of  Allah  used  to  seek  refuge  from  the 
evil  eye  of  the  Jinns  and  the  evil  eye  of  humans. 
Then  when  the  Mu '  awwidhatan  were  revealed,  he 
used  them  (for  seeking  protection)  and  abandoned 
everything  else. 

This  was  recorded  by  At-Tirmidhi,  and  An-Nasa'i.  At- 
Tirmidhi  said,  "Hasan." 


Another  Hadith  from  Ahu  Sa'id  Imam 


Imam  Ahmad  recorded  from  Abu  Sa'id  that  JibriI  came 
to  the  Prophet  and  said,  "O  Muhammad,  are  you 
suffering  from  any  ailment?" 

The  Prophet  said,  ^  (Yes)." 

Then  JibriI  said, 

"In  the  Name  of  Allah  I  pray  over  you  for  healing 
(Ruqyah),  from  everything  that  bothers  you, 
from  the  evil  of  every  soul  and  every  evil  eye  that 
hates  you,  may  Allah  cure  you,  in  the  Name  of 
Allah  I  pray  over  you  for  healing." 


39 


This  Hadith  has  been  recorded  by  Musiim  and  the 
Sunan  compilers  except  for  Abu  Dawud. 


Imam  Ahmad  aiso  recorded  from  Abu  Sa'id  or  Jabir  bin 
'Abdullah  that  the  Messenger  of  Allah  was  bothered  by 
some  illness,  and  JibriI  came  to  him  and  said, 


In  the  Name  of  Allah  I  pray  over  you  for  healing 
(Ruqyah),  from  everything  that  bothers  you, 
from  every  envious  person  and  evil  eye,  may 
Allah  cure  you. 


The  Hadith  of  Asma'  bint  "Umays 


Imam  Ahmad  recorded  from  '  Ubayd  bin  Rifa'ah  Az- 
Zuragi  that  Asma'  said,  "O  Messenger  of  Allah!  Verily, 
Bani  Ja 'far  are  afflicted  with  the  evil  eye;  should  I  seek 
to  have  Ruqyah  " 

The  Prophet  replied. 


,i1  i,  II j 

Yes,  for  if  anything  could  overcome  the  divine 
decree,  it  would  be  the  evil  eye. 

This  Hadith  has  been  recorded  like  this  by  At-Tirmidhi, 
Ibn  Majah,  and  An-Nasa'i.  At-Tirmidhi  said  concerning  it, 

"Hasan  Sahih." 


The  Hadith  of 'A'ishah 


Ibn  Majah  recorded  from  'A'ishah,  may  Allah  be  pleased 
with  her,  that 

the  Messenger  of  Allah  ordered  her  to  have 
Ruqyah  performed  as  a  cure  against  the  evil  eye. 

This  was  reported  by  Al-Bukhari  and  Musiim. 
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The  Hadith  of  Sahl  bin  Hunayf  Imam  Ahmad  recorded 
from  Abu  Umamah  bin  Sahl  bin  Hunayf  that  his  father 
informed  him  that; 

the  Messenger  of  Allah  went  out  on  a  journey  in 
the  direction  of  Makkah  and  they  (the 
Companions)  accompanied  him  until  they  came  to 
the  valley  of  Kharrar  from  Al-Juhfah.  They 
stopped  there  and  Sahl  took  a  bath.  He  (Sahl) 
was  a  white  man,  with  a  handsome  body  and  nice 
skin.  So  the  brother  of  Bani  'Adi  bin  Ka'b,  'Amir 
bin  Rabi'ah  looked  at  Sahl  while  he  bathed  and 
he  said, 

"I  haven't  seen  the  skin  of  a  beautiful  virgin  girl 
nicer  than  this  that  I  see  today." 

Then  Sahl  suddenly  had  a  seizure  and  fell  to  the 
ground.  So  he  (Sahl)  was  brought  to  the 
Messenger  of  Allah  and  it  was  said  to  him, 

"O  Messenger  of  Allah!  Can  you  do  anything  for 
Sahl  By  Allah,  he  has  not  lifted  his  head  nor  has 
he  regained  consciousness." 

The  Prophet  then  said. 


(Ja 

Do  you  all  blame  (or  hołd  responsible)  anyone  for 
what  has  happened  to  him)? 

They  said,  "'Amir  bin  Rabi'ah  looked  at  him." 

So  the  Prophet  called  'Amir  and  he  was  very 
angry  with  him.  He  said, 

Would  one  of  you  knowingly  kill  his  brother?  Why 
don't  you  ask  Allah  to  bless  your  brother  when 
you  see  something  (of  him)  that  you  like?  Then 
the  Prophet  said. 
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Bathe  for  him. 


So  he  ('Amir)  washed  his  face,  his  hands,  his 
eibows,  his  knees,  his  feet  and  the  inside  of  his 
Izar  (waist  wrapper)  in  a  drinking  vessei.  Then 
that  water  was  poured  over  him  (Sahi).  A  man 
poured  it  over  Sahi's  head  and  his  back  from 
behind  him,  then  the  Container  was  turned  upside 
down  and  emptied  behind  him.  This  was  done, 
and  afterwards  Sahi  recovered  and  ieft  with  the 
peopie  having  nothing  wrong  with  him." 


The  Hadith  of  'Amir  bin  Rabi'ah 


Imam  Ahmad  recorded  in  his  Musnad  that  '  Ubayduiiah 
bin  '  Amir  said. 


"'Amir  bin  Rabi'ah  and  Sahi  bin  Hanayf  went  off 
together  intending  to  bathe.  So  they  went  about  their 
business  using  covenngs  (to  cover  their  nakedness).  So 
'Amir  removed  a  cioak  of  wooi  that  he  (Sahi)  was  using 
to  conceai  himseif.  He  ('Amir)  said,  'I  iooked  at  him  and 
my  eye  feii  upon  him  whiie  he  was  pouring  water  on 
himseif  bathing.  Then  I  heard  a  ioud  spiash  in  the  water 
Corning  from  where  he  was.  So  I  went  to  him,  and  I 
caiied  him  three  times,  but  he  did  not  answer  me.  So  I 
went  to  the  Prophet  and  informed  him.  Then,  the 
Prophet  came  waiking,  and  he  was  wading  in  the  water.  I 
can  stiii  picture  the  whiteness  of  his  shins.  When  he 
came  to  Sahi  (who  was  unconscious),  he  hit  him  on  his 
chest  with  his  hand  and  said. 


O  Aiiah!  Remove  from  him  its  heat,  its  coid  and 
its  pain. 

He  (Sahi)  then  stood  up,  and  Aiiah's  Messenger  said. 
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Uo  (j^  j!  ifLuiaj  j!  (j^  ^.1^!  li] 

l3^  jjjjJl  ^11 


If  one  of  you  sees  in  his  brother,  or  himself,  or  his 
weaith  that  which  pieases  him,  then  he  shouid 
ask  Aiiah  to  biess  it,  for  vehiy,  the  evii  eye  is  reai. 


The  Accusation  of  the  Disbelieyers  and  the  Reply  to  Them 


Aiiah  says, 


(o  ^ 4jJ  (jjijsjj  ... 


and  they  say:  "Veniy,  he  is  a  madman!" 

meaning,  they  cut  at  him  with  their  eyes  and 
attack  him  with  their  tongues  saying,  "N/eriiy,  he 
is  a  madman."  They  say  this  because  he  came 
with  the  Qur'an. 

Aiiah  then  says, 


(OY)  'ójJllS  dl  jA  Uj 

But  it  is  nothing  eise  but  a  Reminder  to  aii  the  creatures 

( '  Alamin). 

This  is  the  end  of  the  Tafsir  of  Surah  Al-Qalam,  and  aii  praise 
and  biessing  beiong  to  Aiiah. 
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